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The Connection between the Two Mountains that Crushed the Emorim
and the Dust that Rose from the Babylonian Scholars
and Was Apparent Even in Eretz Yisrael

In this week’s parsha, parshas Chukas, we read (Bamidbar
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“a% ny—about this it will be said in the sefer of the wars of
Hashem: “That which was given at the Sea of Reeds and the
valleys of Arnon; and the outpouring of the valleys when it
veered to dwell at Ar, and leaned against the border of Moav.
And from there to the well; it is the well of which Hashem said
to Moshe, ‘Assemble the people and I shall give them water.”
Then Yisrael sang this song: “Come up O well, call out to it.”

According to Rashi, these pesukim refer to a great miracle that
was performed on Yisrael's behalf. It transpired while the nation
of Yisrael was preparing to pass through the valley of Arnon, which
passes between two mountains—one mountain which is located in
Eretz Yisrael and the other, opposite it, located in the land of Moav:
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When they tell of miracles performed on behalf of our
forefathers, they will also relate this event. Just as they tell of
the miracles that occurred at Yam Suf, so, too, they will tell of the
miracles of the valleys of Arnon; for here, too, great miracles were
performed. The blood of the Emorim—who lay in wait, hiding--
was spilled there.

The mountains there were high and the valley deep and narrow;
so that the mountains were very close to one another. Yisrael’s
path passed through this valley. The Emorim’s plan was to hide in
the caves above and to come out and kill the people of Yisrael with
arrows and catapult stones, as they attempted to pass through the
valley. The mountains on the side of Moav contained caves; the
Emorim hid in these caves. The mountains on the opposite side
of the valley contained hornlike projections protruding outwards,
aligned opposite the caves. When Yisrael came to pass through
the valley, the mountain on the Eretz Yisrael side drew closer to
the mountain on the side of Moav; the projections entered the
corresponding caves and crushed those hiding inside them.

This miracle is only alluded to in the pesukim; at the time,
the people of Yisrael were unaware of what had transpired. Yet,
after they passed through the valley, the waters of the well flowed
through the valley—bringing up the blood, the arms and the limbs
of the enemy that was killed. When Yisrael saw the evidence
of this miracle in their camp, they broke out in a song of praise:
“Come up, O well”—bring forth from the valley the evidence of
the miracle that took place.

It behooves us to analyze these events and consider what
prompted HKB”H to perform this extraordinary miracle on behalf
of Yisrael. He uprooted a mountain in Eretz Yisrael and merged
it with a mountain in the land of Moav in order to pulverize
the Emorim. Certainly, He had many other ways in which to
decimate and bring about the downfall of the Emorim. Why this
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specific method? Furthermore, it behooves us to scrutinize our
blessed sages’ interpretation of the passuk: “mames am nx”-- that
which was given at the Sea of Reeds. According to the simple,
straightforward interpretation of these words, they refer to
the crushing of the Emorim by these two mountains. Yet, in the
Gemara (Kiddushin 30b), Chazal elucidate this passuk as referring
to the peaceful and loving relationship that exists between
“talmidei-chachamim.” They provide us with a similar elucidation
with regards to the passuk (Tehillim 127, 5):
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“They shall not be shamed, when they speak with enemies
at the gate” Who are the “enemies at the gate” referred
to by the passuk? Even a father and his son, a Rav and his
pupil, who are engaged in Torah-study at the same gate; they
become each other’s adversaries; and they do not vacate their
positions until they make loving peace with one another, as
it states: “That which was given at the Sea of Reeds”—do not
read this as “Reeds” but rather as “in the end.”

We must endeavor to explain the association between the
“pshat”—the straightforward interpretation of the passuk—
and the “drush”—the interpretation of the passuk by means of
elucidation. According to the “pshat,” the passuk is speaking of
the merging of the two mountains; according to the “drush,” the
passuk is discussing the antagonism between Torah-scholars
while debating an issue, and how they remain in their places until
they resolve the matter amicably.

In Eretz Yisrael They Saw the Dust
that Rose from Rav Huna’s Students in Bavel

We shall begin to shed some light on the matter by introducing
a fascinating passage from the Gemara (Ketubos 106a). Rav Huna
was the Rosh Yeshivah in Bavel; he had eight-hundred students.
qEeona Wt Mt Ran 2
“s;xm1mar—his shiurim were transmitted via thirteen assistants, who

Due to this large number of students:

divided up the students into smaller groups.

Our blessed sages report the following phenomenon: 11 95”
AREPY Y 13T RPAR PUY0 M, ReTa U221 KA 397 RN2nnn 1230 e
SaRa3 RIT 277 RN2onnRn Y mp R3pns mRt During the shiur, the
students would spread their garments out on the ground and sit
on them. After Rav Huna would conclude the shiur, they would

Shvilei Pinches

rise from their places and shake off the dust that had accumulated
on their garments. The dust would rise to the heavens and obscure
the light of the sun. The effect was so profound that even the
residents of Eretz Yisrael recognized what was happening; they
would proclaim: “The students from Rav Huna’s yeshivah in Bavel
are standing up now.” In his commentary Ben Yehoyada (ibid.), the
famous Rabbi Yosef Chaim of Baghdad comments:
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The dust would rise and obscure the light of the day. Rashi
explains that it would darken the sun; and this would be
evident in Eretz Yisrael. Hence, we must conclude that this
was a miraculous event that transpired in honor of Rav Huna
and in honor of the large congregation that gathered to hear
his lecture. Based on the laws of nature, such a thing could not
happen—for that dust to be seen in Eretz Yisrael, which was
located several days journey away from Bavel--even if those
gathered numbered four million. Instead, we must conclude
that this occurred as the result of a miracle.

In Chiddushei Aggados (ibid.), the Maharal of Prague, explains
this passage in his own inimitable way. He explains that when Rav
Huna’s students in Bavel rose and shook out their garments—in
the merit of their Torah-study—clouds were formed in the skies
from the dust that was released; they were so dense that they
obscured the light of the sun. These clouds travelled from Bavel to
Eretz Yisrael to deliver rains of berachah.

The Gemara explains (Taanis 25a): 1ynw 299577 13 K»n 137"
“aRTAT TIP3 KM 3N I nRET 1y 1ans—Rabbi Chiya bar Lulyani
heard the clouds in Eretz Yisrael saying: “Let us go and deliver our
water to Amon and Moav.” So, he would pray to HKB”H: Yw 1137”
syt yap K1 EYn nmiR B by nam Sxawe qay e nnaws evy
“IIIRSTIN MY RO 1T qvn oY 1 nink—Master of the Universe,
when you gave Your Torah to Your people, Yisrael, you visited
all the nations of the world, and they refused to acceptit. And
now You are going to give them rain? Let them release their
rain here (in Eretz Yisrael); the clouds released the rains
where they were.

According to this passage, these early scholars recognized
the source of the rain clouds. Therefore, the Gemara states:
“axl7a3 KT 277 RN2ARR Y mp Xayna narT'—they would say in
the west (in Eretz Yisrael): “They have gotten up from Rav
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Huna'’s yeshivah in Bavel.” For, the inhabitants of Eretz Yisrael
recognized that the rain clouds in Eretz Yisrael came from Bavel in
the merit of the Torah-study of Rav Huna’s students.

The Torah of Bavel as Compared
to the Torah of Eretz Yisrael

As it is the nature of Torah to be elucidated in seventy
different ways, I would like to propose my own explanation for
this enigmatic passage—regarding the dust Rav Huna’s students
shook off of their garments, which rose up to obscure the light of
the sun. I would like to refer to the sacred, heavenly discourse
that took place between Abaye and Rava—who resided in Bavel--
concerning the greatness of the Torah-scholars of Eretz Yisrael as
compared to the greatness of the Torah-scholars of Bavel (Ketubot
75a): “momns gy a1 ar aax”—Abaye said: One of theirs
is better than two of ours.

Rava adds the following to Abaye’s comment: »5 12" 71,837 91R"
MNARP AR YT T RY RDM I 99T 7907 927 KT, R 21N 9y ,antt e
JSaxwaw *RYaa 19 v1p ann pPo o5, 1231 Rava said: But when one of us
goes up there, he is better than two of them. Consider the case
of Rabbi Yirmiyah; when he was here, he did not know what
the Rabbis were saying. Yet, when he went up there, he would
refer to us as “foolish Babylonians.” After Rabbi Yirmiyah went
up to Eretz Yisrael, he became such a prominent Torah scholar
that he viewed the Babylonian scholars as fools.

Nevertheless, we still have some explaining to do. Certainly,
a scholar who goes up from Bavel to Eretz Yisrael attains the
greatness of a resident of Eretz Yisrael. But why does he surpass
them to the point that he is considered to be as great as two of
them (the scholars of Eretz Yisrael)? We find an explanation in the
Shitah Mekubetzes (ibid.) in the name of the Rivash:
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It appears to me that the natural attributes of the land
assist them (the scholars of Eretz Yisrael); because the air of
Eretz Yisrael makes one wiser; however, they are not used to
learning with as much intensity as the Babylonians. Therefore,
the habits of the Babylonians assist them; whereas, the nature
of the land assists the residents of Eretz Yisrael. The natural
tendency of the land is superior to the other’s good habits.
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Nevertheless, when a Babylonian scholar goes up to Eretz
Yisrael, both his good habits and the beneficial nature of the
land assist him. As a result, he is equal to two of them.

Like a loyal servant in the presence of his master,  would like to
elaborate on the explanation of the Rivash. We find contradictory
statements regarding the Torah of Eretz Yisrael versus the Torah
of Bavel. On the one hand, we find that our blessed sages extol the
praise and virtue of the Torah of Eretz Yisrael at length, as we see
in the Gemara (B.B. 158b): “m»smm Yxaw» yax=t R1"R"—the air of
Eretz Yisrael makes one wise. Similarly, regarding the passuk
(Bereishis 2, 12), the Midrash states (B.R. 16, 4): xonm yaxm sm1”
“ORTW? YR NROMS asn RY1,5RTW YAN 19100 10 PR Tabn ,aw—“The
gold of that land is good.” This passuk teaches us that there
is no Torah like the Torah of Eretz Yisrael, and there is no
wisdom (chochmah) like the wisdom of Eretz Yisrael.

Additionally, we find that Chazal praise the Torah scholars of
Eretz Yisrael, stating that they are pleasant towards one another
in matters of halachah. On the other hand, the scholars of Bavel
attack one another, as we have learned in the Gemara (Sanhedrin
24a): mRY oy nRap Ry nopn aw v npR (T-K 110T) 29007 KRR
,1a9ma Aty 1t PratymY SRIW yaINaw 0onasm rnbn 1R oy 001 nNap
Smobma vy mr pobannw Yasaw oonsn »rrbn R ovam What is the
meaning of the passuk (Zechariah 11, 7): “And I took for myself
two staffs, one I called ‘gracious’ and one I called ‘assaulters’?
‘Gracious’ represents the Torah scholars of Eretz Yisrael, who
are gracious towards one another in matters of halachah.
‘Assaulters’ represents the Torah scholars of Bavel, who
assault each other in matters of halachah.

Furthermore, regarding the Talmud Bavli, the Gemara
expounds on the following passuk (Eichah 3, 6): "13»wi1 moowrma
“923 9w mrmbn o nanY v3n R ey snns—“He has placed me in
darkness like the eternally dead.” Rabbi Yirmiyah said: This
alludes to the Talmud of Bavel. Rashi explains: ,»22"wit oowrnaz”
“o7oa pao oTmbnt o oy o e pRw—due to their rivalry, their
analysis remains inconclusive and in doubt; they remain confused
as if they are surrounded by darkness. Thus, it seems as if Chazal
were speaking ill of the Babylonian scholars; they are described as
assaulting each other; their Talmud is compared to darkness.

The Halachah Accords with the Talmud Bavli
rather than with the Talmud Yerushalmi

Yet, we find, on the other hand, a fundamental principle in
the writings of the Rishonim. Whenever a halachic dispute
exists between the Talmud Bavli and the Talmud Yerushalmi, the
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halachah accords with the Bavli. Rashi (Chullin 3a) explains that
we follow the viewpoint of the Talmud Bavli, because we reside in
galut. Tosafot (A.Z. 38b) also state that we follow the rulings of the
Babylonians and their Talmud.

In fact, we follow the Talmud Bavli not only with regards to
“minhagim”—customs—but even with regards to actual, practical
halachah—even when the ruling in the Bavli is more lenient than
the ruling in the Yerushalmi. Here is what the Rif writes (end of
Eiruvin), who is also cited by the Rosh (ibid.):
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Let us explain the words of the Rif and the Rosh based on
what we have learned in the Gemara (B.M. 86a): 710 82371 "wx 37"
“ax71m—Rav Ashi and Ravina shall be the last of the Amoraim.
Rav Ashi and Ravina arranged all of the statements we have in the
Talmud Bavli and placed them in the proper order, in association
with the corresponding Mishnah. First, they clarified and refined
all of the halachot established by the sages of Bavel and the sages
of Eretz Yisrael. Rashi explains:
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Until their time, the Gemara did not exist in any order or
organized form. Rather, when a question was asked in the Beis
Midrash regarding the rationale of a Mishnah, or a question was
raised concerning a particular incident involving monetary
issues or issues of prohibition and permissibility (ritual law),
every Amora would state his own opinion. Then Rav Ashi and
Ravina organized the statements of the Amoraim that preceded
them, and organized them based on the order of the masechtot;
every body of statements was appended to its appropriate and
corresponding Mishnah. Additionally, they, together with the
Amoraim that joined them, posed the difficulties that needed
to be resolved and the questions that needed to be answered.
This was all formalized in the Gemara.

After explaining the order of the tradition of the Torah that
Moshe Rabeinu received from HKB”H on Har Sinai, the Rambam—
Yisrael's esteemed teacher—writes something to the same effect
in the introduction to his opus the Yad HaChazakah:
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Every Jew is obligated to follow all of the rulings in the
Talmud Bavli. We compel every city and every country to act
in accordance with all of the customs and practices practiced
by the sages of the Gemara, and to rule in accordance with
their decrees and to follow their amendments; seeing as all the
rulings in the Gemara were agreed upon by all of Yisrael. Those
sages that instituted the amendments, or issued the rulings,
or established a practice, or passed a verdict, and taught that
such and such is the law, they are all of the sages of Yisrael—or,
at least, the majority. They are the ones who heard what was
received concerning the essential tenets of the entire Torah,
generation after generation, back to Moshe Rabeinu a”h.

This being the case, we are left somewhat baffled and
incredulous. How does this coincide with all that we have learned
concerning the tremendous merits of the Talmud Yerushalmi and
the Torah of Eretz Yisrael, such as: “psammabraws yarT X97R” and 1Re”
“SRTWY YN NRonS masn K91 ,5Rw yaR nins mn? Now, the Rif cited
above claims that Ravina and Rav Ashi—who arranged the Talmud
Bavli—were well-versed in the Talmud Yerushalmi: *X>pa 1t 112087
“rvm spv R37Pn 2137 8. Notwithstanding, we must endeavor to
understand why HKB”H, who orchestrates everything, arranged
for the Talmud Bavli to be adopted preferentially over the Talmud
Yerushalmi throughout all of the communities of Yisrael.

The Residents of Bavel Had to Work Harder in Their
Torah-study than the Residents of Eretz Yisrael

With reverence and love, let us endeavor to explain the matter.
In truth, the Torah of Eretz Yisrael is to be loved and cherished,
because it involves Jews learning Torah while living in their own,
holy land. This is where HKB”H chose to rest His Shechinah, as it
is written (Yeshayah 2, 3): “mwrm it 9271 1710 Ren 1xn »"—for
Torah will come forth from Tziyon and the word of Hashem
from Yerushalayim. Yet, precisely for this reason, those who learn
Torah outside of Eretz Yisrael are cherished so dearly. For, due to
the spiritual darkness in the lands of the nations, they have to labor
and work harder in their Torah-study than their counterparts
in Eretz Yisrael. As a result, the dictum we have learned in the
Gemara (Megillah 6b) applies all the more so to them: 7% 718> ar”
“PARM AREET NP, JANRA TR NREEAT NP K JARD DR KSR KT Np,0TNR-
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- if a person claims: “I labored and did not succeed,” do not
believe him; “I did not labor and I succeeded,” do not believe
him; “I labored and I succeeded,” believe him.

With this in mind, we can better appreciate our blessed sages’
elucidation regarding the Talmud Bavli from the passuk: mswnnz”
“@91y "mm> nawin-- He has placed me in darkness like the
eternally dead. Since they had to reveal the light of Torah from
amidst the darkness of galut, they merited the tremendous, exalted
light of the Torah. The Zohar hakadosh explains (Tetzaveh 184a):
“NDTWT 1IN P87 R RYR 81 v —there is no light comparable to
the light that emerges from the darkness.

This agrees wonderfully with the elucidation in the Midrash
Tanchuma (Noach 3) regarding Torah she’b’al peh from the passuk
(Yeshayah 9, 1): =1 1w 1mbn *opa R 5112 118 187 w2 osbimn oy’
g1y mow TR 72°EY L. A1EaT RRU2 N 10K By TRA niapne
SIRT B2 RIS TR - D13 IR I IR IR Tens 2eebin opit N Ran
Seivoan mra ma yaw in oayy napr e “The people that walked in
darkness have seen a great light.” This refers to the scholars of
the Talmud who saw a magnificent light; for HKB”H illuminated
their eyes regarding what is prohibited and what is permissible,
what is tamei and what is tahor . .. Therefore, its reward is in
Olam HaBa. .. for the magnificent light they saw is the light that
was created on the first day that HKB”H stored for those who
labor in the study of Torah she’b’al peh day and night.

The Torah Scholars in Bavel Became Adversaries
in order to Clarify the Halachah amidst the Darkness

Based on what we have learned, we can better appreciate the
elucidation in the Gemara above comparing the study of Torah
in Bavel to the study of Torah in Eretz Yisrael from the passuk
in Zechariah: ,m°531m *nNap MRS DY *ARAP TARY NiSpn v oY nERY
TR @I, 5a Ty AT pRYImY YRAWY yaNaw oomsn trnbn o oyn
Smobma iy mr mvbammw Yassw oomon »rnbn “And I took for myself
two staffs, one I called ‘gracious’ and one I called ‘assaulters’?
‘Gracious’ represents the Torah scholars of Eretz Yisrael, who
are gracious towards one another in matters of halachah.
‘Assaulters’ represents the Torah scholars of Bavel, who
assault each other in matters of halachah.

Let us explain. The sages of Eretz Yisrael did not have to argue
with each other extensively in order to clarify the halachah based
on the tenets of the Torah; because the kedushah and the very air
of Eretz Yisrael assisted them and contributed to their success. The
sages of Bavel, however, learning in an environment compared to
darkness--“»12911 moswrma“—didn’t have it that easy. They had to
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dispute one another and become adversarial in order to reach a
correct and true halachic decision. In the words of the Gemara cited
above: mTRYEMR DMWY TAR YW TN PROWY 1TRYNT 37T 1231 287 5aR”
“rR103 271 AR MARIY 7T AN T DI DWPIY TP DWW 0T BN, IR—even
a father and son, a Rabbi and his pupil, they fought relentlessly like
enemies until arriving at a satisfactory, harmonious conclusion.

We can also better appreciate the Rivash’s explanation of the
statements made by the two prominent Babylonian scholars—Abaye
and Rava. Abaye claimed that one scholar from Eretz Yisrael was the
equal of two from Bavel due to the kedushah of his location: x278"
“msarmabxaw? yant. Then Rava added that one scholar from Bavel who
went up to Eretz Yisrael became as great as two of their scholars.

Seeing as this scholar was nurtured on the Torah of Bavel—a place
representing darkness: “@9ty »nns uanwin mowrna’—he had to labor
and debate Torah issues extensively in order to reveal the light of the
Torah concealed within the darkness of galut. Upon going up to Eretz
Yisrael, he benefitted from the divine assistance associated with the
kedushah of the land. Hence, he now had two advantages on his side
working together—the kedushah of Eretz Yisrael and the intense,
relentless methodology he had acquired in Bavel. As we know, two
working in concert are superior to one alone; thus, this scholar from
Bavel was now considered the equal of two from Eretz Yisrael.

Torah Scholars in Bavel Beat Their Garments
to Release the Hostility
that Had Formed between Them

We can now rejoice; for, we can now decipher our sages’
enigmatic statement concerning Rav Huna’s students: a»p 195"
NN RATY Y 1001 RPAR P70 TR aRaaT KA 29T RN3nnn 131
“exbaa K211 21T NN2nnRn Y e 8a1yna—at the end of his shiur, Rav
Huna’s students would stand up and brush the dust off of their
garments. The dust alludes to the animosity that had developed
among these Babylonian Torah-scholars. Recall that this is why
the navi referred to them as “@*»am”. For, as the Gemara explains,
they assaulted one another in matters of halachah.

Yet, the Gemara assures us: 1t RamR QWYY TP QWA 07T DN
“mato3 2m nR "R 1 nk—they did not move away until they had
made peace with one another. Therefore, at the conclusion of
their studies, the Torah-scholars of Bavel rose from their places.
In other words, they abandoned the hatred and hostility that
had developed between them in the course of their vehement
halachic debates; and they brushed away the dust—the hatred
and hostility--that had stuck to their garments during their studies
by becoming devoted friends once again.
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Therefore, Chazal teach us that Hashem valued this dust so much
that it rose and obscured the brightness of the sun’s illumination.
For, without their heated debates, they would not have succeeded in
arriving at the correct, Torah-based, halachic decision. This is why
Chazal proceed to inform us that even in Eretz Yisrael—where they
were more pleasant toward one another while clarifying halachic
issues—they were inspired by the dust generated by the Torah of
the Babylonian scholars. Witnessing the phenomenon caused them
to remark: “sYa3 N1 297 Xnasnan Y me”. In other words, Rav
Huna's students have risen from their place, in the merit of their
extensive debates during their halachic disputes.

This explains very nicely the interpretation presented in the
name of the Maharal of Prague, zy”a. According to the Maharal,
clouds were formed from the dust that rose from the garments of
the Babylonian Torah-scholars; those clouds hid the light of the
sun; those clouds provided rainfall in Eretz Yisrael. This prompted
the residents of Eretz Yisrael to remark: N1t 397 8Nnasnnn 5 mp”
“x733—because they appreciated the fact that the rains falling in
Eretz Yisrael were the result of the Babylonian’s Torah-study. As
explained, the residents of Bavel lacked the merit of Eretz Yisrael;
consequently, they had to work much harder in their study of
Torah than their counterparts in Eretz Yisrael; their considerable
efforts generated clouds that provided rain in Eretz Yisrael.

The Two Mountains Joined Together

Continuing onward along this exalted path, let us address the
great miracle that occurred involving the two mountains. One
mountain was located in the territory of Moav; the Emorim hid in the
crevices of that mountain. The other mountain was located in Eretz
Yisrael. When the two mountains merged, the Emorim were crushed
between them. For, forty years, Yisrael wandered in the midbar,
which is outside the confines of Eretz Yisrael; thus, they were forced
to labor and exert great effort in their Torah-study. For, at that point

in time, they still lacked the merit of the Torah of Eretz Yisrael.

This is especially true in light of the fact that the midbar is the
domain of the klipos. The Arizal explains this fact as follows: mam”
“myery K91 2105 B MINT 1K 0D ,DNRY T2Th RAP1 RNy 1atvpn nipn—
the place of the Kklipah itself is called a desolate “midbar”
(wilderness), because it is not fitting at all for settling or for
planting. This is the message of the passuk (Devarim 32, 10):
“rrangs Y90 minat 727m yana xen”’—He found him in a desert
(“midbar”) land, and in the wastes of a howling wilderness.
Rashi comments: ow A% may° naat @a2an nbY oipn Rt e pan”

Shvilei Pinches

“mamanst anx 1swni—a land of parchedness and desolation, a
place of the howling wilderness-animals and wilderness-
birds; even there, they were drawn by emunah. In other words,
even in a place ruled by the klipos, they believed wholeheartedly
in Hashem. Therefore, they were forced to exert themselves in the
study of Torah in order to drive away the spiritual darkness of the
klipos, as depicted by the words: .“a%1y *nms »12win oswrns”

So, when Yisrael reached the plains of Moav, which are adjacent
to the boundary of Eretz Yisrael, they made preparations to enter
the land. For, soon they would have the privilege of engaging in the
Torah-study of Eretz Yisrael. Now, we have learned from Rava’s
“rmm vans A7y anny pPvo s n . When Torah-
scholars from outside Eretz Yisrael ascend to Eretz Yisrael, they

statement:

possess two virtues. Therefore, the mountain from Eretz Yisrael
uprooted itself, went out to greet them and joined with the mountain
in Moav. As a result, the Emorim hiding in the mountain of Moav in
order to ambush and kill Yisrael were physically crushed.

We can now appreciate the amazing connection between the
two interpretations of the phrase: “mamwaaminx”. Firstly, it alludes to
the miraculous merging of the two mountains to crush the Emorim.
Secondly, the Gemara provides the following elucidation: ax:t177ax”
27T BN AN 1T EUENIN DY IR WS 1IN PRy 1Tt 390,
“r1703 31 NN MR T AR 7T 2EmR ey 7y awn. For, when Yisrael
studied Torah in the “midbar”—which is outside the confines of
Eretz Yisrael—they became hostile towards one another in order
to clarify the correct halachic decision based on the tenets of the
Torah. This is consistent with Rashi’s comment concerning their
encampment at Matan Torah (Shemos 19, 2): wRs bx=w? ow "
“Mpiomna nmyans neann Yo aRw Yax R aba ank—“and Yisrael
encamped there,” as one man, with one heart; but all the other
encampments involved complaints and argumentation.

Yet, when they arrived at the boundary of Eretz Yisrael and were
prepared to enter the land, they knew that they would study Torah
in the land in a more pleasant, harmonious manner. Therefore,
they made peace with one another and became devoted friends,
in keeping with the second interpretation of the words: am nx”
“=mm193. In this merit, the mountain located in Eretz Yisrael went
out to greet them, like a maidservant going out to greet her master.
Then it merged with the mountain in Moav, outside of Eretz Yisrael,
alluding to the merging of the two methodologies of Torah-study—
that of Eretz Yisrael and that of Bavel; and they crushed the Emorim
between them. Thus, the two interpretations of the phrase: =2m1nx”
“matoacoincide quite beautifully and convey a similar message.
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